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but are non-intelligent when viewed in relation to the souly
the internal organs cannot be the soul- As in the case of
external senses, the internal organs have only objective
consciousness, but not subjective awareness. Hence though
the manas doubts, it does not know that it doubts and
thus the internal organs cannot be the soul.

It may be said that unlike the subtle body which is
present in the dream state, prana \iayu which is present
always, is the soul- The Siddhantin replies that the body
is given to us in order that we may have cognition of
the world and the experiences of pleasure and pain. These
experiences should be available to prana vaya at all times
as it functions at all times. However as these experience
are not present in sleep even though the frana \iayu is
present in that state, they are obviously not for the benefit of
vital air. Functioning for the soul which is other then the
vital air, these experiences present themselves when the
soul is awake and are in abeyance when the soul rests.
It may be suggested that while each of these claimants
may be unsatisfactory, all of them together could constitute
the soul. But such an aggregate of the body, sense organs
subtle body, vital air and internet organs cannot be the
soul as it would cease to be an entity and become a
number of things.

Lastly, the suggestion may be made while there is
need to  recognize the existence of the soul as different
from all these, this soul is the Lord Himself, This is unac-
ceptable for the reason that the soul which uses instrument^
tor attaining knowledge cannot be the Supreme Intelligence*
The soul knows only when it is made to know-in other
words it does not know by itself and cannot be God"
The Siddhantin concludes by stressing the need to recognize
the existence of an intelligent principle, different not only
from matter/ but also from the Supreme Being.